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of 'and'/ the example does not advance from the previous one.
On the contrary it retains the objectionable features of them*
If God arid man cannot be wholly identical or wholly differ-
ent, it is n6t correct to say that He can be both at once.

The inseparable non-dualism of 'Saiva Siddhanta rejects
this abstract Goe-man relationship. Meykandar says: 'For the
enlightened. He is not other than the world. He is not one
with the world;, He is not both other than < and one with the
world. But because the relation is non-duality .which includes
all these three, all things'are His form. Nevertheless, thou
who knowest the truth of non-duality worship as love/'21
Non-duality thus understood-includes the features of unity,
difference, and unity-in-difference- It conceives the relation
organically and implies a kind of dialectic of God-man
relationship.22

According to the second set of analogies we have the
relationship of body and soul and of eye (i.e., sight) and
sunlight and of the active sense (i-e-, eye) and the active
soul.23                                             ^

Reality has many facets and the first, three examples
do not explain these facets harmoniously- So.!Jmapati Sivam
gives another set of three analogies to remove the limitations
in the first set and to explain the many facets of Reality
completely and harmoniously^ The relation between body
and soul is so intimate that the soul is identified with the
body unreservedly in such a way that body and soul may
be spoken of as one. It is a case of union between the
two and not identity or unity as between gold and orna-
ments made of gold. The relation of .body-soul is not
identity because even though soul identifies ,with the body,
the soul is still soul and body the, body. The example of
eye and sunlight brings out the sws^ of difference as
suggestive of transcendence. Transcendence is not opposi-
tion as between light and darkness. This is suggested by